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Abstract: 

Chapter 14 of the Old Khotanese Book of Zambasta compares Mahayana Buddhology 
to that of traditional Buddhism. It especially illustrates the skilful means that the 
Buddha uses to adapt to different people in order to deliver them. Compared to 
previous editions and translations of the work, the article offers reinterpretations and 
restorations of lacunae in verses 14.11—15, 33, 35-36, 46-51, 54, 56-64, 68, 74, and 
89. An appendix reinterprets verse 3.17 in connection with 14.60 and another appendix 
deals with the metrical behaviour of the third person enclitic pronoun yd. 
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Introduction 

The Book of Zambasta (Z for short) is an anonymous religious poem in Khotanese, an 
Eastern Middle Iranian language attested in manuscripts from the fifth to the tenth 
century C.E.' Written in the older variety of the language and largely based on Indian 
sources, the work expounds the teachings of Mahayana Buddhism and is the longest and 
probably the earliest original Khotanese Buddhist work, as there are good reasons for 
dating it to the second half of the fifth century. It is, thus, of the utmost importance for 
our knowledge of the Khotanese language and the history of Buddhism in Khotan.’ 


It is a pleasure to thank Bhikkhunt Dhammadinna (New Taipei City) and Douglas A. Hitch (White- 
horse) for the suggestions they made after reading a draft of this article. To Doug Hitch I am also indebted 
for his accurate revision of my English. 

Standard edition of the Book of Zambasta with English translation by Emmerick 1968a; editio princeps 
with German translation by Leumann 1933-1936. For the dating, see Maggi 2004b and Martini 2013. 
Emmerick’s work forms the starting point for the passages discussed in this article. All quotations from the 
Book of Zambasta are cited with Emmerick’s translation unless otherwise specified (my additions are 
enclosed in half brackets , 1). References to passages in the Book of Zambasta without indication of the 
chapter refer to verses from chapter 14. Verse numbers may be followed by the letters a, b, c, d to refer to 
single padas. For Khotanese texts, including Z, I use the following conventions: 

italics (or roman in quotations in italics) letters not clearly visible; 
+++. illegible or partially preserved aksaras for which no reading can be suggested; 
= illegible or partially preserved consonant base or vowel mark for which no reading can be 


suggested; 
[+++] aksaras lost in a lacuna; 
[-] consonant base or vowel mark lost in a lacuna; 


[abc] restoration of a lacuna; translation of a lacuna; 
<abc> editor’s supplement where the manuscript has no lacuna; 
= emendation (the manuscript reading is given in a note); 
— blank in the manuscript between parts of a word; 
(abc) explanatory amplification in translations. 
Different conventions used by others are converted to the ones listed above for the sake of consistency. 
The same applies to the translations quoted. 
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In 2004 I translated chapters 1-2, 5, 13-14, and 24 of the Old Khotanese Book of 
Zambasta into Italian for an extensive anthology of Buddhist texts.? The opportunity to 
read afresh some chapters of the work prompted me to introduce a number of refine- 
ments and improvements in interpretation. Because my translation had appeared in a 
publication aimed at the general readership and those reinterpretations could escape the 
attention of colleagues who do not read Italian, I collected and discussed some of them in 
the first article in this series.* Here I offer a second batch of annotations that provide the 
background to and, in a few cases, improve the Italian translation of chapter 14. 

All of the hundred verses that form chapter 14 are preserved but many of them are 
defective mostly in that their right end, and hence the end of verses, is lost. Although 
only the last folio is complete, it is possible to read the text with good continuity and a 
number of restorations in the text gaps have been already offered. Refinement in the 
interpretation of the text makes further restorations possible. 

Chapter 14 continues the comparison between the so-called Sravakayana® and the 
Mahayana and the extolment of the latter begun in chapter 13. First it presents in short 
and rejects the traditional view of the life of the historical Buddha Sakyamuni (narrated 
in greater detail in Z 24.162-281) and what it polemically regards as Sravakayanist 
Buddhology (Z 14.4-12ab). Then it offers the Mahayanist, transcendental view of the 
Buddha as the body of Dharma (Z 14.36 dharma-kdyd) and an explanation of the 
connection between the karmas of beings and the way they perceive the Buddha and the 
respective buddha-fields where they live (Z 14.12cd—96). 

Chapter 14 is entirely in metre B.° In the Book of Zambasta, each verse consists of 
two basically identical hemistichs. For our present purposes, it suffices to describe the 
basic patterns of A, B, and C metre hemistichs as follows: 


A 5morae | mye ne | 5 morae | OS ie 
C --e -- |5 morae | 2» <s. 


A number of variants exist and heavy syllables can be replaced by pairs of light ones 
and vice versa in most positions (y+, =~). Since this amounts to an almost complete 
freedom in the sequence of heavy and light syllables, quantity alone makes it hardly 
possible to distinguish poetry from prose, so that the necessary order is achieved by the 
overlap of metrical ictus and linguistic accent in the cadences that mark the end of 
hemistichs, as Ronald E. Emmerick suggested.* To some extent, replacement of heavy 
and light syllables is also possible in cadences and, for instance in the A and B cadence 
<v~ =~, a heavy syllable can be resolved into two light ones (-¥»), two light syllables 
can be joined into a heavy one (=~), and the first foot =~~ can be replaced by ~-~, but 


> Maggi 2004a. 

Maggi 2009. Other articles in the series are Maggi 2005, 2017, 2019a, 2019b, and Maggi and Martini 
2014. 
> The Book of Zambasta mentions the sravakayana- ‘Vehicle of the Hearers’ many times and styles it as 
hina- ‘inferior’ twelve times in the polemical chapter 13 (see the references in Leumann 1933-1936: 503 
and 526 s.vv.). 

See Hitch 2014 for a recent general presentation of Old Khotanese metrics. 

See Maggi 1992: 49 § 70 and cf. Hitch 2014: 5-10. 

See Maggi 1992: 49 §§ 67-68 and cf. Emmerick 1968b: 2. Old Khotanese metrics is exclusively 
quantitative in Leumann’s and Hitch’s view. 
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the place of the ictuses—corresponding to word accents—does not change and an ictus 
always affects the first syllable of each foot in a cadence, be it heavy or light.” 


Z 14.11-12 
Emmerick’s edition and translation 

11 SSartrai bita uu dama-rdsa padanda 

pamyjyau jsa uspurrd =sdta+ [+++ +] 
i tténa cu aysmina  mulysga mulysga nad hauta 
balysdna saitté mahdyd[ni sa hauta] 

(11) His relics were distributed, and dharmarajikads were built’. The 
[Sravakayana] is full of the five (elements), (12) because their ability in mind is very 
limited. The Buddha(-power) seems thus to the Mahayana. 


‘ 


In the interpretation of this passage, Emmerick followed Ernst Leumann, who 
restored ‘dies ist [das Jiinger-Fahrzeug]’ in his translation and paraphrased verse 11cd 
thus: ‘nur die fiinf Elemente d.h. ganz materialistisch blo die duBerlichen 
Tatsdchlichkeiten von des Priesters'? Leben umfassend ist solcher Art das Jiinger- 
Fahrzeug’.'' The problem with this interpretation is that, according to Buddhist doctrine, 
the physical elements that constitute the material world are not five, but either four 
(Sanskrit prthivi- ‘earth’, ap- ‘water’, tejas- ‘fire’, vayu- ‘air’) or six (with the addition of 
akasa- ‘ether’, as in the Brahmanical tradition, and vijfdna- ‘consciousness’).'’* In my 
Italian translation and in a previous article in this series,'? I took uspurra- ‘full’ in the 
figurative meaning of ‘satisfied’ and pamjyau jsa ‘with five’ as a reference to the five 
buddhas of the Bhadrakalpa, the present age of the world: the mythical Krakucchanda, 
Kanakamuni, and Kasyapa; the historical Sakyamuni; and the future Maitreya. 
Moreover, on account of Leumann’s warning that ‘Ein Buchstabenrest von y oder / mit 
dem Rest eines weiteren Aksara-Teils verbietet die naheliegende Erganzung srdvaka- 
ydna’"* at the end of verse 11, I suggested the restoration pamjyau jsa uspurra sata y[and 
ssavanu] ... ‘Satisfied with (just) five (buddhas in the Bhadrakalpa) is the V[ehicle of the 
Hearers]’. However, I think now that verse 11 has to be restored and interpreted 
differently. 


Revised edition and translation 
11 SSarirai bitau  dama-rasa padanda 
pamjyau jsa uspurrad sat <pd>yy[au Sta balysa] 
12 ttdina cuaysmina  mulysga mulysga nd hauta 
balysdna saitté mahdyd[ni sa hauta] 


PCE, Maggi 1992: 50 § 75. Notice that Hitch (2014: 5, cadence 3 in the table) inadvertently attributes me 
a variant cadence ~ =~ =~ with an accent on the second syllable (instead of Y-~ =~ ). 

* Le. ‘of the Buddha’: Leumann always translates Khotanese balysa- ‘Buddha’ by ‘Priester’ on account 
of his old etymology connecting the Khotanese word with Vedic brahman- and Latin flamen (Leumann 
1912: 62-63). 

Leumann 1933-1936: 196. 
"> Cf. BHSD 282. 
'- Maggi 2004a: 1241, 1278 nn. 101-102, 2009: 164-165. 
'* Leumann 1933-1936: 196. 
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‘... (11) His relics were distributed and stipas were built (to contain them)’. 
Complete with the five p[owers is] this [Buddha]. (15) Because they (i.e. the 
followers of the Sravakayana) are limited in mind, the Buddha’s power seems limited 
to them. For the Mahaya[na this (is his) power]: ... 


My previous restoration y/Gnd ssadvanu] ... ‘the V[ehicle of the Hearers]’ was too 
hasty and is untenable. Not only is this phrase nowhere else to be found in place of 
sravakayana-, but the restoration y/Gnd/] is at variance with what Leumann describes as a 
‘Rest eines weiteren Aksara-Teils’ below y- or /-. 

Also the implicit allusion to the ‘five (buddhas in the Bhadrakalpa)’ I proposed in my 
Italian translation needs revision. In actual fact, reference to these five buddhas is 
scarcely significant because they are comparatively marginal in traditional Buddhism, as 
well as in Mahayana texts." 

In my opinion, consideration of the wider context of verse 11 indicates that the text 
contrasts, on the one side, the five ‘moral faculties’ (Sanskrit and Khotanese indriya-) or 
rather the five corresponding and homonymous ‘powers’ of the Buddha (Sanskrit bala-, 
Khotanese péisa’-)'® and, on the other, the additional and specifically Mahayanist 
conception of ‘skilful means’ (Sanskrit updya-kauSalya-), that is, the Buddha’s ability to 
appear and teach in different ways in order to adapt to different beings so as to bring 
them to deliverance.’ The five faculties and powers were obviously incorporated in the 
Mahayana, so that it is said of a bodhisattva that during his career ‘He obtains the five 
balas’ (Z 10.28 pdta’ byehdte pamjsa). That the five Buddha-powers are contrasted with 
the specifically Mahayanist skilful means is clear from the rest of the chapter, which is 
devoted entirely to the latter. Suffice it to quote Z 14.16—25 as an example: 


(16) To some even now he seems a Bodhisattva: he is indeed practising bodhi for the good of 
beings. (17) For some, although he realized bodhi many kalpas ago, [the Buddha] remains 
now under the bodhi-tree. (18) There are many thousands of beings to whom he seems to be 
even among the Tusitas, yet to others only now [...]. (19) As a skilful magician arranges an 
Indra’s net with various shapes in the same [place ...], (20) so do the pupils in the same place 
see the Buddha in many ways as a result of their own [karmas]. (21) To others he seems to 
have become parinirvrta there at that time at which moment he was born. For others, while 
in the harem, (22) he walks seven paces and comforts beings. The gods, who [...] him, 
worship him at his feet. (23) There are beings in the same community to whom it seems 
(that) for the sake of bodhi he went out with the gods. (24) For some, however, only now has 
he taken up pravrajyd. For others, he arose as Buddha long ago [...], (25) he turned the 
Wheel and rescued many beings. Afterwards, he became parinirvrta and disappeared [then]. 


The central idea of the chapter is expressed plainly in verse Z 14.39, which refers to 
the Buddha, while the similar verses Z 2.223 and 11.1 state the fundamental qualities of 
a bodhisattva and verses 11.61—77 then expound the practice of skilful means. Verses 


'S Cf. Enc.Buddh., vol. 2, 624 s.v. bhadda-kappa and BHSD 406 s.v. bhadrakalpa. 

° The five moral faculties and the related Buddha-powers are sraddha- ‘faith’, virya- ‘energy’, smrti- 
‘mindfulness’, samadhi- ‘concentration’, and prajnd- ‘wisdom’ in Sanskrit: see BHSD 115 s.v. indriya and 
397 s.v. bala; cf. PTSD 120 s.v. indriya and 481 s.v. bala; DP 1.376 s.v. indriya. On the moral faculties 
and powers of the Buddha, see Gethin 2001: 104-145. 

'" See Pye 2003. 
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14.39 and 2.223 use the word safia-brica- ‘familiarity with expedients’—first recognised 
as a compound in the Book of Zambasta by Almuth Degener'*—apparently as a 
rendering of Sanskrit updya-kauSalya- ‘skilful means’: 


14.39 sana-brrikya bvamata — balysdna u mulysda . 

bissG anabhoggdna_ —anuva[r]t[tdte satva]... 
Familiarity with expedients, Buddha-wisdom, and compassion—he conforms easily to all 
beings. 


2.223 sana-brrica bvamata Staka kdde mdste mulsde jsa arsta . 
Familiarity with expedients (and) wisdom are necessary, joined together with great 
compassion. 


11.1. mulysdd paramate mai—tra kdde bodhi-cittd utara 

daStd sani ma hima vaysia _ ttdtene sSdratete jsa haysa 1 
Compassion, the perfections, loving kindness, the very noble thought of awakening, the 
skilful means—may I not now be far away from this goodness.” 


The Khotanese compound also occurs in early sitra translations. It corresponds to 
Sanskrit updya-kauSalya- in Sanghatasittra 58.6. In Ratnakitta 25 (21) the Sanskrit 
original has only updya- ‘expedient’, which seems to be rendered by safa-brica- and 
combined with dastatati- ‘skilfulness’”' as if translating updya-kauSsalya-. 

The idea that the five Buddha-powers (Khotanese pdsa’-) are the probable term of 
comparison is supported by the immediately following verse 12 where the Khotanese 
synonym hautd- is used to contrast the apparently limited power of the Buddha 
according to the Sravakayana and the superior power of the Buddha according to 
Mahayana doctrine. 

Coming back to verse 11, it is conceivable that, in a discussion on the nature and 
qualities of the Buddha, the word for ‘Buddha’ is implied, as I supposed with my 
tentative translation ‘five (buddhas in the Bhadrakalpa)’. However, once this solution is 
abandoned and the numeral pamjyau jsa ‘with five’ is attributed to the Buddha’s powers, 
these are expected to be explicitly stated (see below). Moreover, the pronoun sdtd ‘this’ 
requires an accompanying balysd ‘Buddha’ to replace the superseded ty/Gnd ssavanu]. 
The restoration in uspurrd sata ...[... §ta balysd] ‘Complete ... [is] this [Buddha]’ is 
paralleled by the metrical usage of std balysd in Z 13.105 ni sarvamii Std balysd (-- | 
<vv +-)” ‘The Buddha is not all-knowing!’. As an adjective qualifying the Buddha, 
uspurra- needs not to be taken in the figurative meaning of ‘satisfied’, but means 
‘complete’ here as elsewhere, for instance in Z 13.60 uspurrd amgyo ‘complete in 
members’, Z 22.141 laksanyau uspurru ‘complete with ,(the thirty-two) laksanas’, and 
2.212 indryau jsa uspurri ysaite ‘He is born complete in senses’. 

There remain to be discussed the reading <pd>yy/au]. Given that no suitable word 
with /- fits in here, the shape and position of the remnants of this aksara preceding the 


- Degener 1989: 206. 

Translation of Z 14.39, 2.223, and 11.1 after Emmerick 1968a with modifications. 
* Canevascini 1993: 27, 129, Emmerick 1993: 61-63. 

*l- Maggi 2015: 107, 114. 

See Hitch 2014: 36-38 on the metrical treatment of sarvamna- ‘all-knowing’. 
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gap admit the readings y/sJa and yy[—J, as can be seen from the facsimile.” Words 
beginning with ys@ are not many in Khotanese and none of them— including the verb 
ysis- ‘to value; to approve, praise’ and the connected adjective ysiska- ‘dear; pleasant, 
agreeable’—fits the context. Because the ligature yy- is also impossible at word 
beginning in Old Khotanese, I propose to supplement a previous syllable to obtain the 
expected instrumental-ablative plural pamjyau jsa ... <pd>yy[au] ‘... with the five 
powers’. The instrumental-ablative plural of pdsa’- ‘power’ occurs in the Book of 
Zambasta as Z 2.119 pdtyo’ and 10.32, 13.144 pdta’fnyau jsa. In comparison with pdtyo’, 
of which it is a variant spelling, the partly supplemented and restored reading 
<pd>yy[au] displays -yy- instead of -ty- and lacks the subscript hook (-’-) that would be 
otherwise visible in the facsimile to the left of the fragmentary subscript -y-. This is no 
real problem, however, because our <pdi>yy/au] from péisa’-“ has a perfect match in the 
instrumental-ablative plural Z 24.424 ggdyyo jsa from ggdisa’- ‘group’,”’ which likewise 
has -yy- and lacks the hook. The omission of entire syllables, like <pd> in our case, is 
not frequent in the main manuscript of the Book of Zambasta, yet it does occur not only 
at pada end or beginning because of the arrangement of the text into four columns,” but 
also elsewhere: Z 5.62 cu ... <ne> indd ‘which do <not> ... exist’, 12.95 nivara<na> 
‘nivaranas’, 14.84 bi<na>nu ‘music’, 16.58 vd<na>td ‘Vinataka’, 20.9 ce <ci>std ‘who 
were youthful’.”” In <pd>yy/au], the omission of pd may have been favoured by the 
sequence of the three syllables sd td pd, all with simple consonants and the vowel -d. 

The reconstruction <pd>yy/au std balysd] provides an instance of the common 
variant cadence “-~ =~. 


Z 14.13-15 
Emmerick’s edition and translation 
13 divamggarda balysd vatt —harbissé klaisa . 
karma jdta hadrstai _ bissu tta [+ + +] 
14 odd tttina baddna _ tto ustamu ttamu 
ku buro samtsard  balysé [+ + + +] 
15 kdde pharadkanu _ kye duru gavu tta sai— 
ttd balysustu busté —_u para[ndrvrte vatco] 
(13) in the time of the Buddha Dipamkara, all his klesas (and) karmas were actually 
wholly removed, thus [...] (14) up till that time. Thus at last then, however many the 
Buddha’s [klesas, karmas] in samsara, (15) for very many to whom it has seemed 
thus for a long time, he realized bodhi and [then] became parinirvrta. 


Revised edition and translation 
13 divamggarda balysd vatt —harbissé klaisa . 
karma jdta hadrstai _ bissu tta [ysamthu nate] 
14 odd tttina baddna _ tto ustamu ttamu 


ih Vorob’év-Desjatovskij and Vorob’éva-Desjatovskaja 1965: 216. 


4 Dict. 241 s.v. pdsa’- (1); Skjerve 2004: vol. 2, 303. 
2 Dict. 84; Skjarve 2004: vol. 2, 260. 

* See Leumann 1933-1936: xiii. 
*7. This list may not be complete. 
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ku buro samtsarad — balysd [hvandte datu] 
15 kdde pharadkanu _ kye duru gdvu tta sai— 

ttd balysustu busté —_u para[ndrvrte vatco] 
(13) All his afflictions (and) karmas were actually wholly removed in the time of the 
Buddha Dipamkara, (but) [he obtained birth] thus (14) up till that time (and) thus then 
at last. Whenever the Buddha is in the cycle of birth, [he preaches the Dharma] (15) 
to very many to whom it seems thus for a long time: ‘He realised awakening and 
[then] became completely extinguished’.”* 


These verses open the exposition of the Mahayanist conception of the Buddha by 
mentioning the traditional account of the rebirth of the Bodhisattva before and in the 
time of the mythical Buddha Dipamkara, who predicted him to awakening, and for a 
long time thereafter until his birth as the historical Buddha Sakyamuni (verses 13—14ab). 
Immediately thereafter, however, the text explains that the Buddha is born repeatedly to 
teach the Dharma and seems to attain awakening and to die (verses 14cd—15) and that 
different people see him in different ways (see the translation of verses 16-25 above in 
the section on Z 14.11—12). 

I based my Italian translation of verse 13 on the restoration tta [dyafdte ysamthu] 
‘thus [he revealed his birth]’ at the end. The cadence dydiidite ysamthu =~~ =~ occurs in 
Z 1.83, 13.55, and 13.136 (dydfite), but makes verse 13 hypermetrical (5 morae | 7 
morae [instead of 6!] | =~~ =~). So, I prefer now to restore, instead, tta [ysamthu nate] 
~-~ =~ ‘thus [he obtained birth]’ (cf. Z 13.76 ysamthu nate) to obtain a regular pattern 
with a common variant cadence after the 6-mora segment (5 morae | 6 morae | “-~ ~~). 

The regular cadence hvdiidite datu ‘[he preaches the Dharma]’, restored at the end of 


verse 14, also occurs at the end of Z 6.46 and 12.65. 


Z 14.33, 35-36 
Emmerick’s edition and translation 
33 crramu maiianddna_ — purra hambada osku . 


drrainu pracydnu kdddna hala [jiye] 


35 ttramu mafanddna  mard hamu vdtd balysd 

drainu pracyanu kiddna_ duru[++++++] 
36 kyai pdskalindd —_u hvatdé gamu nd saittd 

cvi dharma-kdyd ri—pa-ka[yd aripyd] 
(33) Just as the full moon for three reasons always (becomes) crescent ... (35) so the 
Buddha for three reasons always [...] far away here. (36) Some analyse him, and for a 
while there appears to them of itself what is his Dharmakdya, riipakdya [or 
arupyakaya\. 


Revised edition and translation 
33 crramu mafianddna — purra hambada osku . 
drrainu pracydnu kdddna _ hala [jiye] 


°8- Cf. Maggi 2004a: 1241-1242, 1278 nn. 103-105. 
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35 ttramu mananddna = mard hamu vatd balysd 

drainu pracyanu kdddna_— duru [duru jiye] 
36 kyai pdskalinda —_u hvatdé gamu nd saittd 

cvi dharma-kadyd ri—pa-ka[yd nairmanya] 
(33) Just as the moon is always full (but) for three reasons is (also) half(-full or) 
[disappears] ..., (35) likewise the Buddha (is) always here (but) for three reasons is 
[(also) very] far [(or) disappears]. (36) Some analyse him and there appears to them 
separately what are his body of Dharma, (his) material body, [(and) magically 
created (buddhas)].” 


This aims at showing that, as the moon appears as full, half, or completely dark, so 
the Buddha is always present and is always the same, though beings see him in various 
ways, that is, as body of Dharma, material body, and magically created buddhas who can 
apparently die, as is explained in the two subsequent verses: 


(37) These are before the Buddha, and they do not see the Buddha at all. Very far from them, 
by an expedient the Buddha [...].°° (38) Some, however, have little faith and very limited 
intelligence. Only so much do they hear: ‘[The Buddha] has become parinirvrta’. 


In his edition, Emmerick kept the restoration [jiye] ‘[disappears]’ offered by 
Leumann,”' but he omitted it in the translation. The verb jzye makes good sense here and 
occurs elsewhere at the end of the regular cadence =~~ =~ (or its common variants ~-~ 
“~~ and -- =~ as hala [jive] here): Z 1.38, 2.223, 13.127, 22.114, 23.31, 23.109, and 
24.470. 

In my Italian translation, I tentatively departed from both Leumann and Emmerick in 
the interpretation of verse 34 dealing with the reasons for the various appearance of the 
moon. Leumann’s identification of Z 14.34 gyastd kye dsei’na-vrrahone ‘the god who is 
blue-clad’ with the demon Rahu who obscures the moon seems appropriate,” but other 
details remain obscure and Leumann’s restoration in verse 34 is uncertain. 

Leumann restored the end of verse 35 as duru[-duru dste] ‘weit-weit sitzt [den 
Glaubigen in weiteste Ferne entriickt ist]’,* but this leaves us with only two conditions 
for the Buddha as ‘always here’* and ‘very far’. Though, like Emmerick, I kept the gap 
in my Italian translation, I think now that [jiye/] ‘disappears’ should be restored here too 
with reference to the Buddha to parallel Leumann’s /jiye] in verse 33 with reference to 
the moon. In the Mahayanist view, the Buddha only seems to disappear when he dies and 
attains complete extinction (Sanskrit parinirvana, cf. parind[rvrte] in verse 38). This 
concept is expounded clearly in Book of Vimalakirti 110-112 Ch. 00266 = IOL Khot S. 
10 235-238 KBT 105: 


- Cf. Maggi 2004a: 1243, 1278-1279 n. 108. 
%°- Emmerick has: ‘Very far from them by an expedient, the Buddha [...]’. I prefer to anticipate the comma 
so as to join more closely the action of the Buddha with the expedient (Khotanese sana- for Sanskrit 
updya-) he uses. 
* Leumann 1933-1936: 199. 
* Cf. Kirfel 1920: 190. 
°°. Teumann 1933-1936: 199. 
**- His translation of hamu vdtd as ‘im gleichem [VerhAltnis]’ instead of ‘always’ is outdated. 


172 


110. ~=cada sdbaugi ba’ysa_ __ baisva drau-mvajsva baya 

dada ysarai killa tta p<a>tca* ba’ yau jsa nairmya ba’ysa 
111. = *mvastai’*® anil<au>me kaina _ baiga l<au>vaddava*" dyare 

cai va sai kvaysna ysaiya cu vasta ba’ysiSta butte 
112.) = cu vasta mara tcabe’*je —haskima Sasa’ yava 

cai va parainairvye daittai baiga nairmanya ba’ysa 
(110) As many are the rays in all the pores of an enjoyment buddha (i.e. of a buddha’s 
material body), so many thousands of myriad-thousands then are, thus, the buddhas created 
magically by those rays. (111) They appear in the whole world-system in conformity with 
compassion: one is even born from the side (of a woman), another attains awakening, (112) 
another routs Mara until he establishes his teaching, and another appears to have attained 
complete extinction (parainairvye, Skt. parinirvrta). They all are buddhas of magical 
creation (nairmdnya, Skt. nairmanika).** 


Concerning verse 36, Prods O. Skjzrv@ notes ‘that there is no basis for Leumann’s 
restoration of driipyd, kept by Emmerick’ and suggests that ‘At the end of the d-pada, the 
verb of the cu-clause should perhaps be restored’. He translates the verse as ‘Some try to 
analyse him (into discrete parts), and (still) there does not at all appear separately what 
[is] his dharmakdya (and his) ripakaya’.° Skjerv@ is right to translate hvaté as 
‘separately’. However, the indefinite particle gamu does not strengthen here the alleged 
negation (hvatd gamu nd ‘not at all ... separately’), since it ‘is more likely to emphasize 
hvatd’ as in 14.72 and 79,” as it also does in 14.60 hvatd hvatdé gamu ‘individually’ (see 
below). Accordingly, hvatd gamu nd means ‘separately to them’. Skjzervg@ is also right in 
voicing reservations about the restoration /driipyd]. The concept of a@rapya- cannot refer 
to the Buddha because it pertains to a division of samsara among the realms of kama- 
‘desire’, rupa- ‘form’, and Griipya- ‘formlessness’ into which beings are born. So, it is 
safe to keep to the three usual bodies of the Buddha: dharmakaya- ‘body of Dharma’, 
rupakaya- (or sambhogakaya-) ‘material (or enjoyment) body’, and nirmdnakdya- 
‘magically created body’.“’ My restoration [nairmdnya] ‘magically created (buddhas)’ 
(from Sanskrit nairmdnika-) is based on E. i. 7 = IOL Khot 5/2 v4 nairmdanya” 
‘magically created (buddhas)’ and Book of Vimalakirti 112 baisa nairmadnya ba’ysa 
‘They all are puddhas of magical creation’ (see above).** The cadence °kd[ydi nairmanya] 
is regular (=~~ =~ -~) because the syllable nair° in nairmdnya scans as light here instead of 
heavy, as is usual before the accent in trisyllables at the end of 7-mora cadences.“ 


395% 
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Supplement by Bailey. 

My emendation for MS mvasvai’. 

My supplements. 

soe Se Maggi 2003: 248 (verses 11-13). See also Catalogue 489-490. 

*- Skjervo in Studies 2.175 s.v. hvatd. 

De S6 Skjerv@ himself in Studies 2.176-177 s.v. hvatd (quotation from p. 177). 

*! See Guang Xing 2005. 

*: So read instead of Bailey’s (KT 5.79) and Skjerv@’s (Catalogue 171) nairmana after inspection of the 
scan available at http://idp.bl.uk. 
*: The Sarvastivada idea (*Mahavibhasa, T. 1544) that ‘an Arhat born into the formless realm (#€ €4 4, 
Gripyadhatu) has an immaterial body (#€ 4 , *arapyakdya?, alternatively perhaps “does not have a 
ripakdya’ *)’ (translation by Radich 2009: 160) is not relevant here. 

“4 Leumann 1933-1936: xxxiii-xxxiv terms this ‘Metrische Kiirzung [Iktusgesetz]’; Hitch 2014: 15-17 
prefers the self-explanatory ‘uysnora-effect’. 
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Z 14.46—49 
Emmerick’s edition and translation 
46 kye vd ttiksetru. hivyau karmyau satva . 
samklistu daindikye pa[++++++] 


47 kyai tramu daindd. — se sata abhdratd ksetrd 
suhavatd saitté kye[+++++++4++4+] 
48 kyai tramu daindi. _ se bis§G ratanyau vida 
cai samgga uysma phadna__bri[f+++++++4] 
49 kyai tramu daindd. —kho gyastadnu vamana 


kye va rra daindd af++++++4+] 
(46) Some beings by their own karmas see that field full of torment; some [...]. (47) 
Some see it as such: ‘That is the Abhirati field’. To some it appears as the Sukhavatt. 
(48) Some see him as such: ‘He is all covered with gems’. Some [see] him [...] 
stones, clay, dust [...] (49) Some see him as palaces of the gods. Some see him as 
plains [...]. 


Revised edition and translation 
46 kye vd ttt ksetru . hivyau karmyau satva . 
samklistu daindi kye — pa[rdsuddhu vajsa’re] 


47 kyai tramu daindd. — se sata abhdratd ksetrd 
suhdvatd saitti kye [=~ | 2-- 2+] 

48 kyai tramu daindi. _ se bis$G ratanyau vida 
cai samgga uysma phana _ bri[mje vajsa’re] 

49 kyai tramu daindé. kho gyastanu vamana 
kye va rra daindd  a[z~ | =~~ =~] 


(46) Some beings by their own karmas see this field defiled; some [perceive] (it) 
plure]. (47) Some see it as such: ‘This is the Abhirati field’, (or) it appears as the 
Sukhavati. Some [...]. (48) Some see it as such: ‘It is all covered with gems’. Some 
[perceive] it as stones, clay, dust, des[erts]. (49) Some so see it as palaces of the gods. 
Some see (it) as plains [...].* 


This is part of a passage that explains how buddha-fields appear variously to various 
people according to their own karmas (Z 14.46—57). Toward the end of the passage it is 
said that the buddha-field of Buddha Sakyamuni where we live is vasutd partisuddhéi 
‘clear, pure’, but hdvyau yd buhu karmyau samklistu ddyamd ‘through our own karmas 
we see it defiled’ (Z 14.56: cf. below on Z 14.56—57). This topic is discussed at length in 
the Vimalakirtinirdega and is summarised by Etienne Lamotte thus: 


Pure or impure, buddhaksetras are all ‘Buddha lands’ and, as such, perfectly pure. The 
distinction between pure fields and impure fields is purely subjective. ... Finally and above 
all, one and the same buddhaksetra simultaneously appears pure or impure according to the 
goodness or badness of those who are looking at it. Thus, in Ch. I, § 15-18 [of the 
Vimalakirtinirdesa], the Sahaloka [i.e. the buddha-field of Sakyamuni| which appears to 
Sariputra to be ‘full of rises and dips, with thorns, precipices, peaks, chasms, and all filled 


Cf. Maggi 2004a: 1244, 1279 n. 110. 
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with filth’, seems to Brahma Sikhin ‘to be equal in splendour to the paradise of the 
Paranirmitavasavartin gods’. Sakyamuni only has to touch it with his toe for the Sahaloka to 
appear completely like the universe called ‘Precious Splendour of infinite virtues’, and for 
Sakyamuni to explain that ‘the Saha universe is always as pure as this’.*° 


Verse 46 also refers to Sakyamuni’’s buddha-field, because tt# ksetru, with the 
contracted acc. sg. m. tt# from the reduplicated demonstrative pronoun sdtd means ‘this 
field’ rather than ‘that field’.“’7 The contrast of pardsuddha- ‘pure’ and samklista- 
‘defiled’ in verse 56 also fits verse 46, so that pa[rdsuddhu vajsa@’re] ‘[perceive] (it) 
plure]’ can be restored in the gap at verse end. The verb vajsdis- ‘to perceive, see’ 
referring to the subjective perception of buddha-fields is also to be found in P 5537 
35-36 KT 3.119 a ysithvad jsam parasudd bidd-ksaittra vajaisde ‘and going through (his) 
births he will perceive the buddha-fields as pure’.“* One may also compare, in different 
metrical contexts: Z 3.117 pardsuddha ksetra ‘ksetras are purified’; Z 10.24 parisuddha 
buddha-ksetru ‘purified buddha-field’; Z 4.46, 5.75, 9.7 vajsa@’re; and Z 22.306 vajsita’re 
(a more conservative form adopted for metrical reasons). The restoration accords with 


the gap postulated by Leumann: ‘~ -~~ -~’” (ie. » | ve <¥). 
The restoration bri[mje vajsd’re] ‘[perceive] as ... des[erts]’ in verse 48 was 
suggested to me by Douglas A. Hitch. This is a regular cadence ~~~ =~ comparable to 


the one in Z 22.116 dara skala hvetd alava ggampha séiyate brimje jiyare “Ravines, dry 
clefts, forests, leagues of sand, deserts will disappear’” (in the time of the future Buddha 
Maitreya). 


Z 14.50-51 
Emmerick’s edition and translation 
50 crramu pharu prriya _ ttarrd ggamgye nitaya 


vamiva priya kye[++++++] 
51 kye vara dau daiyd kye _ysit btysma kye ksdru 

kye syatohusko =hd[+++++] 
(50) As many thirsty Pretas at the river of Ganga, distraught—(there is) a Preta who 
[sees serum there]; (51) one sees fire there, one pus, urine, one lye, one dry sand [...]. 


Revised edition*' 
50 crramu pharu prriya _ ttarrd ggamgye nitayd 
vamiva priya — kye [vara ksuStu vajsdsde] 
51 kye vara dau daiyd kye _ystt biysma kye ksdru 
kye syato husko —hd[vaiid samfie jsa datyd] 
These verses open a comparison (Z 14.50-55) between the misleading perceptions 
which thirsty departed spirits (priya-, Sanskrit preta-) have of water and the various 


“© Lamotte 1976: 279-280. 
“7 See Sims-Williams 1994: 49-50. 
48. This clause is repeated three more times more or less correctly in lines 44, 49-50, and 66 KT 3.119- 
120. 
*- Teumann 1933-1936: 201. 
°° ‘Emmerick 1968a: 307 differs slightly. For the meaning of brimja- ‘desert’, see KT 6.267 and Dict. 314. 
51. By ‘ : : : . . : . : 

No revision in translation apart from ‘[sees] ... by h[is own impression]’ for the restoration in verse 51, 
not to be found in Maggi 2004a. 
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perceptions beings have of the same buddha-field. 


The restoration [vara ksustu vajscisde] proposed here in verse 50° is based on the 
supplement ‘[sees serum there]’, which Emmerick suggested in his translation. Of 
course, he noticed that, in comparison with Z 8.32 and its Late Khotanese adaptation in 
MafijuSrinairatmyavatarasitra 231 (P 4099 253-254 KBT 125),* the missing item is 
ksuSta- ‘serum’: 


8.32  ttramu kho pharu priya _ tcalco tice hara. 

kyai dau ysii biysma — ksuStu daiyd samu 32 
Things are such as many Pretas on the edge of the water. One sees it merely as fire, as pus, as 
urine, as serum. 


Mahjusrinairatmyavatarasitra 
231 ttrama khu je prrtya pharaka_utca dai ksara vijsyare 
ysit ks<iai>Sta™ hadara biysma_ hadarai ttuse vajsyare 
It is just as many departed spirits (preta) see water as fire (or) alkali. Some see it as pus, 
serum, (or) urine, others as empty.” 


The verb vijsyare/vajsyadre in Mafnjusrinairdtmydvatarasitra 231 lends support to 
vajsdsde] restored at the end of the gap in Z. The adverb [vara] restored at the beginning 
of the gap is little more than an expletive. The restoration accords with the lacuna 
postulated by Leumann: ‘- -~~ -~’* (i.e, ee | Z¥¥ 2~). 

For the restoration hd[vdfid samiie jsa daiyd] ‘[sees] ... by h[is own impression]’ in 
verse 51, see the next section on Z 14.54. 


Z 14.54 
Emmerick’s edition and translation 
54 tta nd kiru yindd —hivyau karmyau gamu 
tta vara pachusindéd = hivdni[—+ + + +] 
Thus, because of his own karmas, he does not make use of them at all. Thus they 
perish there because of their own [...]. 


Revised edition and translation 
54 tta nd kiru yindd —hivyau karmyau gamu 
tta vara pachusindé  hivdii[e samie jsa jsida] 
Thus, because of his own karmas, (that departed spirit) does not make use (of it [i.e. 
of water]) at all. Thus they (i.e. the departed spirits) perish there deceived by their 
own erroneous impression. 


The slight, unavoidable amplification ‘(of it)’, referring to the water of the Ganges 
(cf. verse 50), replaces Emmerick’s plural ‘of them’, which in all likelihood depends on 


°°; Not to be found in Maggi 2004a. 

°°. Printed on facing pages in Emmerick 1968a: 448-449. 

**- Emended by Bailey (KBT 125 n. 2) for MS ksyasta. 

°° _Emmerick’s unpublished translation and verse numbering. 
°° Teumann 1933-1936: 201. 
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Leumann’s heavy explanatory amplification ‘von Wasser, leckeren Saften und 
dergleichen’.”’ 

The partly restored words hivdfi[e samiie jsa ‘[by their] own [erroneous impression] 
(Sanskrit samjfd-)’** may be compared with the phrase héivdfe/hivifie/hdvine samiie jsa 
that occurs in similar metrical contexts in Z 4.32, 4.60, 4.64, 4.77, 5.64, and 9.19. In 


addition to the restoration in verse 14.51, the phrase refers to departed spirits in: 


5.75 prriya karmyau jsa nitdya  iitco vajs@re padtyo 

kye tto utco ksaru padande_ — samu hdvdfte samie jsa saitta . 
The Pretas, because of their karmas, see the water in a river as alight. Who has made this 
water lye? It merely appears (so) because of one’s own samjna. 


The restored past participle [jsida] ‘[deceived]’ is corroborated by Z 4.83 jsida 
uysnora hdvifie parikalpe jsa ... ‘beings have been deceived ... through their own 
parikalpa’, Z 4.89 ce buro ... hivifite parikalpe jsa jsida ‘Whatever men have been 
deceived ... by their own parikalpa’, and especially, with reference to spirits: 


4.86 ocu jada priya ce itco handard priya ne daindd 

ce va dai saitti kye ksard —_hdaiviie parikalpe jsa jsida 
Or as far as the ignorant Pretas are concerned, some see water, other Pretas do not see it. To 
some it appears as fire, to some as lye. They have been deceived by their own parikalpa. 


The restoration accords with the gap postulated by Leumann: ‘~ -~~ -~’” (i.e. © | 


Z 14.56-57 
Emmerick’s edition and translation 
56 vasutd pardSuddhad [++++++4] 
hdvyau yd buhu karmyau — samklistu dédyamd 
57 kye battaru karma — ttanu [+ + + +] 
+ jdta hdrstayd  tti ttatvatu daindd . 7 
... (56) clear, pure [...] through our own karmas we see him afflicted with klegas. (57) 
Whose karmas are lesser, their [view is better. When] they have actually been 
destroyed, then they see truly. 


Revised edition and translation 
56 vasutd pardsuddhé  [-~ =~ 
hdvyau yd buhu karmyau — samklistu déyama 
a7 kye battaru karma _ ttdnu [hastaré saitta] 
ku jdta hdrstayd ttt ttatvatu daindd . 7 
... (56) Clear, pure [...] (but) through our own karmas we see it (i.e. Sakyamuni’s 
buddha-field) defiled. (57) Whose karmas are lesser, to them [it seems better. When] 


>” Leumann 1933-1936: 202. 
°8- See BHSD 551 for samjnda- ‘impression’. This restoration is not to be found in Maggi 2004a. 
* Leumann 1933-1936: 203. 
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(their karmas) have actually been destroyed, then they see truly.” 


Verse 56 deals with the beings’ subjective perception, conditioned by their karmas, 
of the buddha-field we live in (see above on Z 14.46). 

The restoration [hastard saittd] ‘seems better’ suggested here in verse 57 slightly 
departs from the supplement ‘[view is better]’, which Emmerick suggested in his 
translation. For ‘view’ one expects dyadmata -~v~, but this hardly fits into the metre 
together with hastard -~~ ‘better’ (cf. the cadence Z 24.483 dydmata byaude ‘the 
appearance is found’ =~~ =~). The proposed restoration [hastard saittd] =~~ -~ is 
paralleled by hastara saitté ‘seems better’ which occurs with a feminine subject in Z 
23.117c and features the expected pattern in a 7-mora segment. 

There seem to be traces of 57c ku (Emmerick’s ‘When’) in the facsimile.”' 


Z 14.58-64 
Emmerick’s edition and translation 
58 ne ttuto krrdyo balysd paksava[+ + + +] 
handara ma dyamdu —u hamdar ma ma daiya . 


59 uhu ma tta tta daiya _ se paranirvr[te balysd] 
[+ +] samu hdde _ ttatti ysattimd vaysiia 9 
60 uma va bustimd — balysastu vdcd[tr—] 


[+ bu]ddha-ksetra ndjsa’—se’ hvatd hvatdé gamu 60 
61 padamjsi hettu. uysnordnuu [+ +] 
[+ +] anuvarttite prranihanyau balysd 1 


62 crramd vainatyai — khvai hettu pa[+ +] 
[+ hd]vya karma tramu _ balysu vajisde 62 
63 crramu hama ittca hdvyau yad[+ + + +] 
Pharu padya dainda. ni ju sd itce vikalpda 1 
64 ttdina sé prammanu cu dgam[u+ ++ +] 


balysi mara ysatd —_u parandrvrte vatcu 4 

(58) Not this function (had) the Buddha’s paksapdta [...]. ‘Let some see me and may 
you others not see me. (59) May you see me thus: “The Buddha has become 
parinirvrta’. But I have now been born here. (60) For you I realized bodhi. I will 
show the various Buddha-fields individually’. (61) The prior cause for beings and 
[the Buddha is the same]: the Buddha conforms by his pranidhdanas. (62) As the 
pupil, according to his [prior] cause (and) his own karmas, so sees the Buddha; (63) 
as the water is the same, (but) through their own [karmas] they see it in many ways, 
but this is not a vikalpa of the water, (64) therefore is that an authority which [is 
taught in] the Agama: the Buddha was born here and afterwards became parinirvrta. 


Revised edition and translation 
58 ne ttuto krrdyo balysd —paksava[td tta yindd] 
handara ma dyamdu — u hamdar ma ma daiya . 


°° Cf. Maggi 2004a: 1244, 1279 n. 113. 
$l See Vorob’év-Desjatovskij and Vorob’éva-Desjatovskaja 1965: 296. 
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59 uhu ma tta tta daiya _ se paranirvr[te balysd] 
[umd] samu hadde _ ttatti ysatdmd vaysna 9 
60 uma va bustimd — balysastu vdcd[tra] 
[ttau bu]ddha-ksetra ndjsd’——se’ hvata hvaté gamu 60 
61 padamjsi hettu.§ uysnordnu u[pata] 
[ttanu] anuvarttite prranihanyau balyséd 1 
62 crramd vainatyai — khvat hettu pa[da Std] 
[crrama hd]vya karma tramu _ balysu vajisde 62 


63 crramu hama itca —hdvyau yd [karmyau priya] 
Pharu padya dainda. ni ju sd itce vikalpda 1 
64 tténa sd prammadnu cu Ggam[uvo’ tta hvinde] 


balysi mara ysatd —_u parandrvrte vatcu 4 
(58) (It is) not partial[ity] (on the part) of the Buddha (that) [causes] this effect [thus]: 
‘Let some see me and may you others not see me. (59) May you see me thus: “The 
Buddha has become parinirvrta’’. [For you], instead, I have been born here only now. 
(60) For you I realised awakening. I will show [you thus] the various buddha-fields 
severally’. (61) A (different) prior cause is the o[rigin] of (different) beings: the 
Buddha adapts [to them] by his vows. (62) As is the pupil, as [is] his pr[ior] cause, 
[as are his o]wn karmas, so he sees the Buddha, (63) (just) as the water is the same, 
(but), through their own [karmas, departed spirits] see it in many ways (and yet) this 
diversity is not of the water. (64) Therefore this is the norm which [is taught in] the 


Agamaf[s thus]: ‘The Buddha was born here and afterwards became parinirvrta’ .” 


The accusative singular ttuto krrdyo ‘this effect’ requires paksava[td] ‘partial[ity]’ as 
subject of the clause in the first hemistich of verse 58,° though the noun *“paksavdta- 
does not occur elsewhere and only the adjective paksavdatia- ‘partisan, taking sides’ is 
attested (Suvarnabhdsottamasitra 12.62 ssai jtvdtd patdtsand nai paksavati hdmaiu sta™ 
‘Even giving up his life, he should not take sides’). The restoration [tta yinddi] ‘[causes 
... thus]’, with ¢ta ‘thus’ foreshadowing the following direct speech, can be compared 
with the end of Z 24.488 ttiyd bdssd §Stirsakéi nydnartha tta yindi ... ‘then Sirsaka 
informs them all thus: “...”’. The alternative restoration ne ttuto krrdyo balysd paksava[ti 
yindd] ‘(It is) not a parti[san] Buddha (that) [causes] this effect’ is also metrically 
possible but seems less likely to me. 

In verses 58cd—60 the Buddha is supposed to be addressing various groups of beings 
in the second person plural (cf. 58d, 59a daiya ‘may you see’ (imperative plural)’, 59a 
uhu ‘you’ (nominative plural), and umd ‘you’ (genitive-dative plural)’. Accordingly, it is 
likely that [uma] ‘for you’ has to be restored also in 59c and /ttau] (i.e. tta + -i ‘thus to 
you’) in 60c [ttau bu]ddha-ksetra. Both suggestions also restore the 5-mora segments at 
the beginning of these metre B hemistichs. This tfau at hemistich beginning can be 
compared with ttau jsa (tta + -i jsa ‘thus from you’) and tto (tta + -i), likewise at 
hemistich beginning, in Z 3.17 ttau jsa pyava’re hamu vird datu samu ‘They always hear 


°- Cf. Maggi 2004a: 1244-1245, 1279 nn. 114-115 and 117-119. 
- Cf. KT 5.149. 

S Skjeerv@ 2004a: vol. 1, 250 and vol. 2, 293 s.v. 

°- Translation by Emmerick 1996: 64. 
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the Dharma only from you’® and Z 22.96 tto ttéi bisa geatha ysinita ... ‘Thus have all 
these householders ... been entrusted to you’ respectively, as well as with Z 6.1 panina 
ttau sutrina vaysha SSdlo hvanimd pyuvi rd “Now I proclaim a verse ,to you, thus from 
each siitra. May you listen’ (‘to you’ is omitted by Emmerick, whereas Leumann has ‘so 
euch’ for ftau).°’ 

In my Italian translation, I supplemented vdcd[tru] ‘variou[sly]’ in verse 60b and 
attributed it to the preceding umd vd bustdmd balysistu ‘For you I realised awakening’. 
However, restoring vdcd[tra] ‘variou[s]’ (nominative-accusative plural) and attributing 
it, with Emmerick, to the buddha-fields in the subsequent hemistich is preferable 
notwithstanding the enjambment. 

The restoration in Emmerick’s translation ‘The prior cause for beings and [the 
Buddha is the same]’ of verse 61a is misleading because, on the one hand, beings differ 
on account of their various karmas and, on the other hand, the Buddha adapts his 
appearance and teaching to the different beings. Since updta ‘arising, origin, birth, 
production’ (<— Sanskrit utpdda-)* closes the cadence *~~ ~~ in Z 13.41 (2x) and 
14.82, it is reasonable to restore u[pdta / ttanu] ‘the o[rigin] of (different) beings: ... [to 
them] (i.e. to beings)’ between the first and the second hemistich. 

The restoration [crrama hd]vya karma ‘[as are his o]wn karmas’ in 62c is obvious. 
The preceding khvai hettu pa[dd std] ‘as [is] his pr[ior] cause’, which Emmerick 
suggested with his translation ‘according to his [prior] cause’, is a bit more problematic. 
In my Italian translation, I restored pa[damjsi] ‘pr[ior]’, which is impossible because the 
heavy syllable -jsi is incompatible with the cadence =~» =~. A restoration pa[dauysd] 
from the adjective and noun padauysa- ‘first, foremost; chief, leader’ is unlikely because 
of the intrinsically superlative value of the suffix -auysa-.° The suggested restoration 
khvai hettu pa[da Std] ‘as [is] his pr[ior] cause’ is hypothetical but the common adjective 
padaa- ‘first; previous, former’ with the copula std (indicative) is somewhat supported 
by the similar expression Avalokitesvaradharani 2111 SDTV 3.248—249 crramum hettd 
iydi ‘as my (prior) cause may be’ with the copula Zydi (optative).”” 

On the basis of the restoration ‘through their own [karmas] they’, which Emmerick 
suggested in his translation of verse 63, and in order to comply with the metre, in a note 
to my Italian translation I restored the cadence [karmyau satva] ‘[through karmas, 
beings]’. However, since the diverse erroneous perception of water typically 
characterises departed spirits (see above on Z 14.50—51 and 54), a restoration [karmyau 
priya] ‘[through karmas, departed spirits]’ is more to the point and provides a regular 
cadence -~~ =~ that fills the entire gap. In fact, this is not ‘~~~ -~ > as Leumann has 
it,’ because the preceding 5- and 6-mora segments are covered exactly by crramu hama | 
itca hdvyau yd ‘as the water is the same, (but), through their own’ -~~-~ | —vv-, where 
hédivyau yd scans as two syllables and three morae (~-).” 


°° Differently Emmerick: see Appendix 1. 


°7- See Emmerick 1968a: 117 and Leumann 1933-1936: 91. 

8 See Leumann 1933-1936: 102, 402 s.v. upata-. 

°- See Degener 1989: 175-176. 

7- See Emmerick and Vorob’éva-Desjatovskaja 1995: 248-249, who translate ‘as the cause may be’ 
omitting the personal pronoun -im. 

7 Leumann 1933-1936: 203. 

? See Appendix 2. 
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A further restoration” can be made in verse 64, where Leumann, followed by 
Emmerick, posited a gap ‘dgam[u ~~ -~]’ and suggested a partial restoration ‘im 
Agama [... gesagt wird]’ in his translation” (cf. the locative singular Z 1.41, 13.43, 
13.44, 13.143 atamo ‘in the Agama’). The gap can be filled confidently by restoring 
ttdna sd prammanu cu agam[uvo’ tta hvinde] ‘Therefore this is the rule which [is taught 
in] the Agama[s thus]’. The word dgama- occurs not only in the singular, but also in the 
plural: Z 22.223 ce tcohorti Gtama styandi ‘Those who have studied the four Agamas’ 
and, in the locative and in the same metrical context, Z 14.76 ttdtd ttamdu pyu’va’re kho 
atamuvo’ padamja ‘(these) hear so much as there is a description of in the Agamas’. The 
final [tta hvinde] ‘[is taught ... thus]’ is a fairly trivial emendation, as the collocation 
occurs at the end of regular =~~ -~ cadences in Z 13.68 (2x), 13.91, and 15.3. Locative 
plural forms appear to be consistently accented on the third to last syllable (hence 
e.g. dgdmuvo’),” so that Z 14.76 d|tamuvo’ padamja and our d|gam[uvo’ tta hvinde] 


4 


regularly scan as - | Sv ~~ ~v, initial @- belonging to the previous 6-mora segment. 


Z 14.68 
Emmerick’s edition and translation 
68 [ne ne] butte balysd —_ hdivyo hotu gyadina 
tttinddkai saitté havyau karmyau hvandi . 68 
Through ignorance, he does [not] perceive the power belonging to the Buddha. 
Because of the karmas belonging to a man, it seems but slight to him. 


Revised edition and translation 
68 [ne ye] butte balysé — hdavyo hotu gyadina 
ttdinddkai saittGé hévyau karmyau hvandi . 68 
Through ignorance, [one] does [not] perceive the power belonging to the Buddha. 
Because of the karmas belonging to a man, it seems but slight to him.’ 


Given the general character of this statement, it seems preferable to restore an 
indefinite pronoun ye in [ne ye] ‘[one (does) not]’ instead of Leumann’s and Emmerick’s 
[ne ne] ‘[(he does) not]’ at verse beginning. The enclitic third singular personal pronoun 
-d in ttdinddkai (= ttdnddka ‘(so) little, slight’ + -d) can also have indefinite value. The 
words [ne ye] butte ‘[one] does [not] perceive’ provide the initial 5-mora segment (here 
~v-v~) of the B metre. 


Z 14.74 
I discussed the restoration [kye trsna-Jindriya ‘[of sharp] senses’ instead of [kye 
myanda-]indriya ‘{of middling] sense’ at the beginning of the verse in a previous article.” 


3. Not to be found in Maggi 2004a. 

™ Leumann 1933-1936: 203. 

?- See Maggi 1992: 53 §§ 83-84, 98 § 168. 

7 Cf. Maggi 2004a: 1245, 1279 n. 121. 

7 See Maggi 2009: 165-166 and cf. Maggi 2004a: 1245, 1279 n. 122. 
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Z 14.89 
I discussed the reading brahmd ‘Brahma’ instead of balysd ‘Buddha’ at the end of the 
verse in a previous article.” 


Appendix 1: Z 3.17 
Emmerick’s edition and translation 
17 ttad uhu ddtanda _ ttéite tta badysdaindd bi— 
§$u™ ttau jsa pyiiva’re —hamu vird datu samu 
They have seen you. They thus behold everything. They thereby hear only your Law 
always. 


Revised translation® 
They saw you (in the past and) these (ones) thus behold (you) wholly (now). They 
(i.e. beings) always hear the Dharma only from you(, O Buddha). 


Verse Z 3.17 is part of a passage that states how beings continuously see and hear the 
Buddha preaching the Dharma at all times, as is clear from one of the preceding verses: 


3.14 mulsde ssinaumad cu td ndstd jinga kari 

sani te sidastd cu td ritvd daindd gyada 
By your compassion is the favour that there is no disappearance of you at all. It is the 
[Emmerick: ‘this’] skilful expedient of yours that the ignorant see your form. 


Accordingly, verse 17ab contrasts the neutral demonstrative/third person pronoun ttd 
‘they’ governing a verb in the perfect (ddtandd ‘they saw’) and the demonstrative 
pronoun with near deixis ¢tdte ‘these’ governing a verb in the present (bdysdaindd ‘they 
behold’). Emmerick’s translation ‘They thereby hear only your Law always’ is 
inaccurate. Leumann rightly analysed ttau jsa as tta ‘thus’ + -@ jsa ‘from you’ (cf. above 
on Z 14.60) and aptly regarded ttau jsa pyiiva’re “Thus they hear from you’ as an 
adaptation of the standard siitra formula tta md pyistu ‘So I have heard’ (Z 2.1, 5.21, 
13.84 [pyasto], and 23.18 [pyasto]).*' 


Appendix 2: Metrical behaviour of the third person enclitic pronoun yd in the Book 
of Zambasta 

The third person enclitic pronoun -d [9] contracts with preceding short vowels (e.g. ka 
‘if? + -G > kei [kag]), but is basically spelled yd [jo] after long vowels.* In the Book of 
Zambasta, this yd usually counts as one mora, as in the following 5-mora segments: 


2.125 §Samda yd ‘the ground ... by him’ A--~ 
5.27 ssai yd na-ro ‘His ... does not yet’ A -vee 
5.44 rre yd pd ‘The king ... his feet’ A-~- 


8 See Maggi 2009: 166 and cf. Maggi 2004a: 1246, 1279-1280 n. 124. 
os Though bissu is divided between two columns in the manuscript layout, it belongs metrically to the 
first hemistich of this C metre verse. 
* No revision in edition. 
8! Leumann 1933-1936: 31. 
%- Emmerick 1998: 96. 
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5.46 ha yd rre “The king .. at him’ A -~- 


12.25 ha yi nd(sdiii) ‘he should make’ B ---(--)® 
22.135 haudyau yd ‘Its ... of the seven’ A--~ 

23.2 hvatanau yi ‘it into Khotanese’ Avery 
23.53 rre yd ha ‘The king ordered him’ A--- 
24.229 rre yd pusso ‘The king ... him right’ B-v+e 
24.230 bitama yi ‘Doubt ... in him’ B vv-~. 


However, the following eight 5-mora segments and two 7-mora cadences with yd look 
hypermetrical, as Leumann pointed out:™ 


2.3 bisst hala yd ‘His ... to all sides’ A vee ~¥885 
13.56 ko yé hvi’yd ‘Tf he ... a human’*° oy 

14.56 hdvyau yd buhu ‘through our own ... we ... it’ B v--% ee 
21.19 ko yi handard ‘if another ... ity’ robes Serene 
23.40 ko yd rro us(niro) ‘Even if his usnisa or’ Aes (se) 
24.234 hd yd dista ‘him ... in his hand’ B -Y¥8-e 
24.240 po’ yi namasd(tdndd) ‘worshipped him at his feet’ B —-“eve(--) 
24.243 aljsanyau yd ‘him with songs’ Bev 
19.56 o yd va daiyd ‘or sees it’ Bote a 
24.397 (hiim)jind yd dasta ‘his hands (stained) with blood’ BG)" <4, 


The same applies to the following 6-mora segment not taken into account by Leumann: 
14.63 atca hdvyau yd ‘water ... through their own’ B-~--—", 


As it would be unwise to regard these occurrences of yd as sheer mistakes or 
interpolations, Leumann proposed that the pronoun yd could merge with a previous long 
vowel®’ and, in his metrical apparatus, analysed 2.3 ‘hdld (y)a’ and 14.56 ‘havyau (y)a’ as 
disyllabic, 13.56 ‘kd (y)a’, 19.56 ‘6 (y)a’, 21.19 ‘kd (y)i’, 23.40 ‘kd (y)a’, 24.234 ‘ha 
(y)a’, 24.240 ‘pd’ (y)i’?, 24.243 ‘-nyau (y)a’, and 24.397 ‘-nd (y)a’ as monosyllabic. In 
other words, it may be surmised that, after long vowels, the enclitic pronoun -d admitted 
of either a full pronunciation with an intervening glide [ja] or a pronunciation as a 
semivowel [9]. In the latter case, the enclitic pronoun -d was appended, as with short 
vowels, directly to the preceding long vowel. Either pronunciation could be used accord- 
ing to the exigencies of metre, though the pronoun was always conventionally written in 
full as yd after long vowels. Accordingly, the seemingly hypermetrical segments and 
cadences with yd can be regarded as regular. 


ee Syllables between parentheses belong to neighbouring metrical segments. 


“+ See Leumann 1933-1936: 7, 27, 233, 327, and 335. 
8° The words hala in 2.3 and handard in 2.19 scan as ~- and ~~~ respectively due to metrical shortening 
(Leumann 1933-1936: xxxiv). 
ms See Skjzrvg 1981: 462 for the translation. 
* Leumann 1933-1936: xxxv. 
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Abbreviations of books 


BHSD Edgerton 1953: vol. 2 

Catalogue Skjerv@ 2002 

Dict. Bailey 1979 

DP Cone 2001- 

Enc.Buddh. Malalasekera 1961-2007 

KBT Bailey 1951 

KT 1-7 Bailey 1945-1985 

PTSD Rhys Davids and Stede 1921-1925 

SDTV Emmerick and Vorob’éva-Desjatovskaja 1995 


Studies 1-3 Emmerick and Skjerv@ 1982-1997. 
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